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FROM THE PREFACE TO THE FIRST EDITION

My object has been primarily to provide students with a
help for academic lectures which would facilitate preparation
and save the time wasted in writing down facts, without
interfering with the lecturer’s work or imposing any limita-
tions upon him. I have made it my task therefore to give
my readers an idea of the contents of the different philo-
sophic systems and the course of their historical development
which should contain all essential features, and also to put
into their hands the more important literary references and
sources. But as in the last respect 1 have not gone beyond
what is absolutely necessary, so in the historical account I
have as a rule indicated only very briefly the parts with
which historical considerations of a general nature or special
explanations and inquiries are connected, or in which it
seemed proper to supplement my earlier work. . . . My
outlines are intended in the first place for beginners, who as
a rule form the majority of the hearers. But these are
rather confused-than helped if the historical material is given
in too great abundance or if they are overwhelmed with the
titles of books of which they will only see a very small pro-
portion. Anyone, however, who wishes to study the history
of philosophy must not content himself with a compendium
but should consult the sources and the more comprehensive
works upon them.
E. ZELLER.
Berlin.
September 27th, 1883.
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OUTLINE OF
THE HISTORY OF GREEK PHILOSOPHY

INTRODUCTION

§ 1. THE MEANING OF GREEK PHILOSOPHY

WayY do we occupy ourselves today with the study of Greek
philesophy, 1,400 years after the Emperor Justinian dissolved
the Platonic Academy, the last of the Greek philosophical
schools (529 A.n.) ? Have one and a half thousand years of
Christian culture not beensufficient tosupersede this ‘ heathen
philosophy * and make it superfluous for us? Has not the
philosophy of modern times so far surpassed the results of
Greek thought as our natural science and technology the
achievements of the Grzco-Koman world in these depart-
ments, so that we have no more to learn from them ? Has not
every people and every age its own particular philosophy and
can therefore that of a long vanished people like the Greeks
now have any more than an antiquarian interest for us?
Those who turn to the study of Greek philosophy may well
raise these questions and seek to find an answer.

In the first place it is an historical interest which attracts
the modern man to this study. Greek philosophy is 2u
important constituent of European intellectual life, the
development of which cannot be understood apart from it.
But from this purely historical point of view the history of
philosophy appears merely as a part of the historyofcivilisa-
tion, and primagily that of the Greek people. That is doubt-
less true, in so far as the individual philosophic systems and
their personal creators have their roots in the general mental
character of their age, and are therefore historically con-
ditioned, even when they rise above their generation and with
their ideas point out paths for the future. But the history
of philosophy too has its own system of laws, in so far as the
various attempts to solve philosophic problems of knowledge
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of the world do not merely follow -an external more or less
accidental order. One problem rather grows out of another
by an inner n-cessity and one system draws another after it
by way of progress or completion, contradiction or contrast.
Thus the history of the philosophy of a people mirrors the
development of its thought, while the history of knowledge
for its part becomes to some extent knowledge of history.

But can we in general speak at all of a history of philosophy ?
Not every people, not even every civilised people has pro-
duced a philosophy. Many peoples have saints, prophets
and religious reformers, but only very few philosophers.
Of the peoples of antiquity, apart from the Greeks, only the
Chinese and the people of India come into consideration.
Scholars who are acquainted with the philosophic literature
of the Chinese inform us that the language is badly suited
to philosophy and that their profoundest system, the Taoism
of Laotse, is more mysticism than philosophy, while Kongtse,
who on his own confession was “‘ a transmitter but no creator *’
and held firmly to religion, was more a moral preacher than a
philosopher and had no understanding of metaphysical
questions. The Indians have indeed produced various
philosophical systems, but Indian philosophy never lost
contact with religion and never became independent. Its
other worldly character seems strange to our minds. Never-
theless there is no connection between the philosophic systems
of the Chinese and the Indians, nor between theirs and that
of the Greeks, but each of these three peoples developed its
own philosophy from its own peculiar nature. From Greek
philosophy, however, the whole of European philosophy has
descended. For the ideas which the Romans express in their
philosophic literature were not original, but were taken over
from the Greeks, clothed in the Latin language and passed
on to the medizval and moderm worlds.

Greek philosophy, in common with the other products
of the Hellenic spirit, was an original creation and has been
of fundamental importance in the whole development of
western civilisation. Never did a people judge its own nature
and the institutions, morals and customs which it produced
with greater impartiality than the Greeks. Never did a
people regard the world about it and peer into the depths
of the universe with clearer gaze than they. It was this
impartiality, in combination with a strong sense of reality,
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and an equally strong power of abstraction, that enabled
them at a very early date to recognise their religious ideas
for what they actually were—creations of dn artistic imagina-
tion—and to set in the place of a mythological world a world
of ideas built up by the strength of independent human
thought, the Logos, which could claim to explain reality in
a natural way. It would have been no mean achievement
merely to have realised and raised these problems—since
the impatience of the naive, traditional ideas, Bavualew,
is the beginning of all philosophy*; but the Greeks in addi-
tion made immense contributions to the solution of these
problems. They formulated all fundamental questions of
philosophy, both theoretical and practical, and answered
them with the transparent clearness which is peculiar to the
Hellenic mind. They fashioned for philosophic thought and
since philosophy and physics are originally inseparable,
to a considerable exteént for the natural sciences, the basic
ideas in which the whole of later European philosophy and
science moved and with which they still work. They founded
the chief disciplines of philosophy and developed all the
typical forms which philosophy assumes. Even the ecclesi-
astical philosophy of the middle ages, scholasticism, could
not dispense with it and when philosophy threatened to
become frozen in the form of misunderstood Aristotelianism,
it was once again the pure Greek spirit released from its bonds,
which in the Renaissance awoke thought and inquiry to fresh
life and broke a way for the philosophy of the modern age.
If in consequence of the progress of the separate sciences
philosophic problems have become more complicated, it is
the man who keeps clearly in view the main lines of philo-
sophic thought which have been drawn once and for all by
the Greeks, and who has learnt to trace back the complicated
to the simple fundamentals and to reach an understanding
in the light of these, who will first find a way in these difficult
processes of thought.

But the systems built up by the Greek philosophers are
not to be regarded merely as a preparation for modern
philosophy. They have a value in themselves alone, as an
achievement in the development of man’s intellectual life.
It was the Greeks who won for man freedom and independence
of philosophic thought, who proclaimed the autonomy of

! Plato, Theat. 155 D. Aristot. Mei. 1, 2, p. 982b.
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reason and gave it a two-fold application. Wisdom (co¢ia)
in the Greek sense included not only a theoretical explanation
of the world but also a definite practical attitude to life.
Thus, apart from independence of scientific thought, it was
the freedom to live life as he pleased, ‘‘ autarchie,”’ that dis-
tinguished the Greek ‘‘wise man . The leading Greek
thinkers always lived as philosophers. That is what
Nietzsche called ‘ the bold openness of a philosophic life
and what he missed in the lives of modern philosophers.
The absence of a religious dogmatism favoured the formula-
tion and dissemination of philosophic attempts at explanation
of the world. At the same time, in the absence of an ethics
founded on religious authority, practical philosophy filled a
gap in the spiritual and moral life of the people, where in the
same place other peoples had their belief in a religion based
on revelation which also regulated their practical life. This
it was that lent to Greek philosophy its catholicity and gave
it a place in the life of the Hellenes far more important and
significant than modern philosophy has ever possessed,
which in spite of the theoretical claims to independence, is
in reality limited by the power of the church and of a religi-
ously conditioned ethics, and has remained a specialist
subject confined to a relatively small circle. Greek philo-
sophy, on the other hand, like art and poetry before it, grew
out of the mind of the people and formed an organic compon-
ent of Hellenic culture. It has attained that supertemporal
character which the other creations of the Greek world have
won, and like them, in its best works is distinguished for
perfect artistic form in presentation. Like the poems of
Homer, the masterpieces of Attic tragedy and of Periclean
art, this product of the Hellenic spirit stands before us in
unfading freshness.

§ 2. THE SOURCES OF GREEK PHILOSOPHY

It is only of relatively few Greek philosophers that the
works have been preserved complete and then of only one of
the really great, Plato, while much of Aristotle has been lost,
particularly his early wntings. In point of fact, Plato by
no means regarded his literary activity as the most important
side of his life, but called it merely “ a pleasant amusement *’
(wayxain wadia, Phedr., 276). He placed most value on
oral communication with his pupils. A large number of
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philosophers wrote nothing at all: for instance Thales,
Pythagoras, Socrates, the Sceptic Pyrrho, the heads of the
middle and later Academy, Arcesilaus and Carneades, the
Stoic Epictetus, the founder of neo-Platonism Ammonius
Saccas and many others. What we know of the lives of these
philosophers we owe to the works of their disciples. It is
not unimportant to realise this, for we moderns are too
inclined to imagine Greek philosophy as predominantly a
literary phenomenon, whereas with the Greeks the primary
thing was the spoken word and personal contact between
teacher and pupil. Nevertheless in the course of time
literary publication reached considerable proportions. Most
of this, of course, and in particular the whole of the pre-
Socratic philosophy and Hellenistic with few exceptions
has been lost so that for long stretches we have to fall back
on the collection of fragments scattered in authors of every
kind. Fortunately in later antiquity work has already begun
on the history of philosophy. The following kinds of writings
are of value in this respect: the doxographical, the bio-
graphical and those of the schools of philosophy. To these
may be added chronological researches, critical and polemical
writings, commentaries and collections.

Most important for us are the sayings of the philosophers
(60€ar or 86yuara). The records of these at second or third
hand are called the doxographical literature. Aristotle set
a precedent in his works, particularly in the Metaphysics,
where he preceded the exposition of his own theories by a
summary sketch of his predecessors. His example was
followed by his pupil Theophrastus in his ¢uvowaer dofar
(18 B), which was the first work in Greek to deal with the
history of philosophy. It was arranged according to pro-
blems : principles (apxai) God, Kosmos, meteora, psychology
and physiology. Apart from numerous isolated passages a
considerable fragment on sense perceptions has been pre-
served. This work remained for the whole antiquity the
main source for pre-Socratic philosophy. The so-called
Vetusta Placita, which was put together in the first half
of the 1st cent. B.c. by an author from the circle of the Stoic
Poseidonius, is an extract from this work of Theophrastus.
These in their turn were the source of Aetius’s (c. 100 A.D.)
Zwaywy) Tov dpeckdvTwy, from which the Placita philoso-
phorum (wepi Tiv apesxdvTwy giroadpois Puoikidv SoypmdTwy



6 INTRODUCTION

c. 150 A.D.), falsely attributed to Plutarch, and the extracts
of Johannes Stobzus in the first book of his "ExAoyal (5th
cent. A.D.) are derived. Aetius had carried down doxography
from Plato until the middle of the 1st cent. B.C.”

The second kind of writings which are of importance as
sources is the biographies of the philosophers. This began too
with the Peripatetic school, the genre being founded by
Aristoxenus of Tarentum, a pupil of Aristotle with leanings
towards Pythagoreanism. While anecdote, legend and
occasionally personal animosity occupied a considerable space
in these accounts, the Alexandrine scholars, particularly
Callimachus of Cyrene in his gigantic catalogue (wévaxes Tav
év waay waidelg Stalapuravrev kai Gv ouvéypagov 120 B),
in which the philosophers occupied a special place, endeavoured
to collect documentary evidence of the life and works of the
Greek philosophers. The indexes of writings which are
preserved in Diogenes Laertius (p. 7) in particular go back
to the original sources. A combination of these two elements,
the authentic and the anecdotic, was attempted by Hermippus
of Smyrna, a pupil of Callimachus (c. 200 B.c.), the author
of the most important of the Alexandrian collections of bio-
graphies. Antigonus of Carystos stands outside of this and
the Peripatetic circles. In his biographies he endeavoured
to bring out the personal character of the philosopher to-
gether with the external account of his life (second half of
the 3rd cent. B.c.). Of course it is only very late works of
this kind which have been preserved. Among them may
be mentioned Lucian’s Demonax, the life of the neo-Pytha-
gorean Apollonius of Tyana, by the second Philostratus
and the legendary biography of Pythagoras by the neo-
Platonists Porphyrius and Iamblichus.

A third group of writings deals with the philosophic schools,
partly according to their attitude towards the fundamental
problems of philosophy, such as the authors of the wepi Tov
xaTa ¢urogopiav alpécewv, among whom the Academician
Cleitomachus (2nd century B.c.) and the Stoic Areius Didymus
(tume of Augustus) may be mentioned ; partly according to the
external development of the schools and their historical
connection. Among the latter are the authors of the Atadoxal
T@v ¢uhooopwr. The founder of this type was Sotion of

. ! Doxographi Graeci : collegit, recensuit, prolegomenis indicibusque
instruxit Herm. Diels, Berolini 1879.
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Alexandria, who wrote between 200 and 170 B.c. According
to him there were two parallel lines of development—an Ionic,
which led from Thales to the middle Academy and Chrysip-
pus, and an Italic, from Pythagoras to the Eleatics and the
Atomists and thence to the Sophists, the Sceptics and finally
Epicurus. His mistake was to attribute quite uncritically
to the older pre-Socratic philosophy the relations which
existed between the various schools in the 4th and 3rd cent.
-B.c. In order to establish a connection between these
schools, he not seldom invented quite arbitrarily a master-
pupil relation between a later member of a philosophic sect and
its first founder. Other authors of such works were Philode-
mus of Gadara (1st cent. B.Cc.) from whose Zivrrafis Tov
¢phoropwy the sections on the Academics and Stoics have been
preserved, and Diocles of Magnesia, whose work Ex:Spou»n
Tov ¢pihordgpwy Or at least an extract from it was used by
Diogenes Laertius (3rd cent. A.n.). The latter’s work Blo« xai
yropar TV €v ¢ilocoply eldokiuncdrTer Kai TV €KdoTh
uipécer apeckovTwy €v émTomw ocvvaywyr (1o bks.), which
has been preserved in a complete state, is the last repre-
sentative of this genre. It is a compilation made in its turn
from previous compilations, with the rejection of some
material and the addition of new which the author derived
from Diocles (g.v.) and Favorinus ’'Amrouvguoveduara and
Ilavrodamy isropla.. While much of the material is worth-
less, it nevertheless gives us on many points valuable informa-
tion.

For the chronology of Greek philosophy the fundamental
source is the Xpomka of Apollodorus, consisting of iambic
trimeters intended to be learnt off by heart. The period
covered extended to about 110 B.C., and in its older parts
the book was based on the Chronographia of Eratosthenes.
The prime of life (axu) was assumed to be thefortieth year and
this year was identified with some event of historical import-
ance which fell within the life time of the particular philoso-
pher. In this way the date of his birth was approximately
calculated.

A further group of sources for Greek philosophy are the
miscellanies or collections, such as the Noctes Attice of
Gellius (c. 150 A.D.), the Aetwrvocogpioral of Athenzus
(c. 200) and the roughly contemporary woiwcidy iocTopia
of Aelian, and in addition to these critical writings such as
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those of Cicero and Plutarch, the physician Galen and the
Sceptic Sextus Empiricus, the works of the Christian fathers
and the great collection of excerpts by Johannes Stobzus.

Finally, the commentaries must be mentioned, which were
written from the beginning of the 1st cent. B.C. onwards,
especially in the Peripatetic school, on the works of the
philosophers who had now become classics. Foremost of
these was Andronicus of Rhodes who wrote explanatory
notes to Aristotle and Theophrastus. Most important are
the commentary on Aristotle by Alexander of Aphrodisias
(c. 200 B.c.) and that by the neo-Platonist Simplicius on
Aristotle’s Physics and wepi ovpavov. We owe to the latter
work the preservation of many fragments and much valuable
information.

§ 3. PREHISTORY AND RISE OF GREEK PHILOSOPHY

Ionia in Asia Minor was the cradle of Greek philosophy.
It was here, in the colonies on the other side of the Agean
Sea, where Homer’s song first resounded, that Greek philo-
sophy came into being. Both were the product of the Ionic
mind. This is undeniable however great the chronological
difference may be, and however far the cry from the Homeric
bero to the Ionic thinker and researcher. Homer and
philosophy—these are two poles between which the world
of Greek thought rotates. Even Homer’s language betrays
the intellectual structure of the Greek mind. For even in
the violent world of warrior heroes it is mind (vdos) that is
superior and not the will, for which there is actually no word.*
That a man’s actions depend on the state of his know-
ledge was as axiomatic to the Homeric poets as it was to
Socrates. They regarded what we call ‘ character” as
knowledge : a king ‘ knows justice’’, a woman ‘' knows
chastity ’, the savage Cyclop ‘“ knows wantonness >, the
hate-filled Achilles ‘“ knows wrath like a lion”.2 And
although the word (co¢in) occurs only once3 and then
with reference to practical skill of a shipwright, nevertheless
Odysseus, the master of his fate, with his never-failing
cleverness, appears as the prototype of the Greek ‘‘ wise man .
The Apolline clarity of the Ionic mind, sifting and arranging,

¥ Especially clear, 103, 688. On the other hand Aéyos only O 393,

a 56 (‘“ word, speech ”’).
2 B 231, ¥ 232, A 189, 0 4I. 3 O 412.
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created out of the welter of local cults the Olympian hier-
archy, a model of the Ionic aristocracy with their king at
the head, a point which was made by Herodotus.! These
human, all too human, gods are, with all the might that is
theirs, more products of an artistic imagination than objects
of serious worship. Not seldom we find their character and
actions put to ridicule, so that Homer appears as the creator
of the burlesques of the gods which are found in the later
comedies. But behind and above these ‘‘ care-free Gods ”’
there stands a power to which the Homeric man looks up
with almost greater seriousness than to the Olympians—
Moira, immutable fate. In comparison with their pulsating
vitality it is a bloodless abstraction, the creation of men who
were beginning to grasp the fact that all events are governed
by natural laws. In this Homeric world the fantastic
beliefs and superstitions which existed among the lower
strata of the population not only in the earliest times, but
until far into the historical period, are completely lacking—fear
of demons, witchcraft, exorcism, of which we catch only a
faint occasional echo.? Even death, sad as he is, is accom-
panied by no terror other than that of an unescapable, but,
through its very commonness, supportable fate, and is repre-
sented as the twin-brother of sleep.3 And although
naiveté has been with justice recognised as the most pro-
nounced characteristic of the Homeric poems, we should
not overlook the fact that they contain much reflection on
the world and life. Perhaps no great stress should be laid on
the fact that occasional doubts are expressed about pro-
phecy,4 or that there are traces of an acquaintance with
cosmological speculation5; more important however is
the deep feeling for the transience of all earthly things which
animates the Homeric man and is all the stronger because for
him life in the light of the sun is alone the true life, against
which the shadow existence in Hades is of no significance.
The shortness of life® and the suffering of earthly existence
gives rise to a variety of observations on the lot of the ‘“ poor
mortal ”’. Sometimes we find moods of actual pessimism,
such as in the wonderful conversation of Priam with Achilles,
where ** Life in suffering *’ appears as man’s natural exist-
ence? or in the compassionate utterance of the greatest

I I 53. 2 e.g. T 475. 3 I 672. 682. 4 M 238bff.
S H201,246. 6 Z. 14604645 7 Q5251
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of the gods, that man is the most lamentable of all creatures.*
Once indeed the question of the origin of evil is raised
and the problem is touched, which later evoked in philosophy
the theodicy.? Of course all these ideas are scattered and
always occasioned by quite definite experiences and situa-
tions. There is nowhere any trace of a systematic working
out of such ideas, and the personality of their authors is
always hidden beneath the anonymity of the Homerides.
But the notes, thus struck, continue to sound. Beneath
the surface of the heroic poetry and its myths the Logos
begins to stir, soon to grow bold and raise its head.

An essentially different picture is revealed when we follow
the second great epic writer of Greece, Hesiod, from the home
of his father, the Aeolic Cuma, to the poor peasant village
of Ascra in Boeotia, which was sighing under the harsh
tyranny of a rapacious nobility. Hesiod is the first definite
individual personality in Greek literature, and it is in his
writings that we meet the first efforts at systematisation
which is completely lacking in Homer. He is consciously
opposed to the Homeric poetry and will tell no ‘‘ lies ”’ but
“reveal the truth.”’3 In his Theogony he endeavours to
introduce some coherence into the multitude of the gods by
means of a genealogical arrangement. In addition to this
he made notable contributions to cosmological speculation.4
Among these are ideas such as that of Chaos and the Aether,
and, as Aristotle points out, that of Eros as the moving force,
without, however, abandoning the mythical form of persunal
creation. Hesiod’s philosophy of life is distinctly pessimistic.
This is revealed most clearly in the myth of the five dges of
the world,5 a sort of primitive philosophy of history, which
rests .on the idea of a continued deterioration of mankind.
Now it has gone so far that Shame and Justice have fled to
Olympus, since they could find no abode on earth. But
although he has doubts of the justice of the divine rulers
of the world,® Hesiod is far from being a free-thinker. He
lived in the belief that the blessing of God depends on dilig-
ence and industry. He turns his attention to ethics and
shows in the fable of the hawk and the nightingale that,
according to the will of Zeus, the human and animal worlds

T P 446 f. 2 g 32 ff. 3 Theog. 27 ff.
4 Theog. 116-132, on which Anistotle, Met. I, 4, pP.-984,b29 ff
5 Evga 105 fi. 6 Fr. 247 (Rz).
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are governed by different laws, the latter by might and the
former by justice.! Thus Hesiod, with his serious and medita-
tive mind and his intention to tell men the truth and improve
them morally, stands on the border line between two epochs
as the forerunner of speculative thought. But he remains
within the pale of traditional ideas. Nowhere do we find an
attempt, in theory or practice, to set up in opposition to the
community or to break loose from it.

In the two centuries which followed Hesiod, however, a
process was completed which was of great importance for
the rise of philosophy—the emancipation of the individual.
In this period, the Greek people extended their territorial
possessions to a remarkable extent. The so-called Dorian
migration had led to the founding of the earliest colonies
on the coast of Asia Minor and the islands of the Archipelago.
Now a second period of colonisation embraced the Black
Sea, the Propontis, the coast of Thrace and new cities sprang
up on the north coast of Africa. But it was especially to the
west that the movement tended. In southern Italy and Sicily
Magna Graecia was created as a new area of Hellenic culture,
which sent out its furthest outposts to Corsica, southern
Gaul and Spain. This great emigratory movement, which
brought the Greeks into contact with numerous foreign
peoples and revealed to their gaze hitherto unknown lands,
different morals and customs, was occasioned by profound
social and political changes in the motherland. Just as the
heroic kingdoms had broken up, now the power of the nobility
began to totter. The gradual change from the barter-system
to a monetary system replaced the landed aristocracy of
birth by a prosperous and ambitious bourgeoisie. The
conflicts were fierce and bitter. It often happened that in
the struggle of the Demos with the nobles, a strong individual
succeeded in establishing himself as a despot (+/pawvos), or
that the opposing parties entrusted the settlement of the
quarrel to a man distinguished for ability and sense of justice.
Finally all these stormy movements ended with the transi-
tion to an established constitution of an oligarchic or demo-
cratic nature. Thus the Greek Polis in a constitutional
sense was created, in which the citizens watched jealously
over their freedom and by zealous participation in public
life made a continual effort to extend it.

¥ Evga 203 1ff, 274 f1.
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Just as in politics, so in the realm of poetry, the individual
rose in these times above the masses, demanding attention
and recognition. The individuality of the Homeric poets
had been hidden behind their work. In Hesiod we found the
first, still diffident attempts at expression of personal feeling
and thought. Now the Lyric was created, the most personal
of the poetical genres; while the epic narrated in quiet
materialism the heroic deeds of bygone generations, the
lyric poet, under the impulse of passion, poured out his purely
personal experience in song. The world of feeling received
a new prominence. The attitude to nature was no longer
observational and descriptive, but emotional. In the elegy
poetry became a battle-cry, a weapon in political strife or
a channel through which the poet expressed his personal
views on God, the world and life to his fellows. Iambic
poetry not only lashed individual opponents with its biting
ridicule, but was turned against particular groups. Melic
poetry, the lyric song, sang of passion, friendship, natural
beauty and joy of life. The writer of choral lyrics, who
praised God and heroes or celebrated princes and other
contemporaries victorious in war and peace, did not fail to
put his own personal stamp on his poems. All these strong
and passionate feelings were expressed in metrical forms of
the utmost intricacy, the strictness of the artistic form acting
as a wholesome restraint. All these poets endeavoured to
make an impression on their contemporaries and to gain
influence over them. In the gnomological poetry especially
a moral and educational intention is unmistakable. We
can recognise this tendency more clearly and in a still more
intellectual way in the fable, which in this period became a
literary genre.

Just as in politics and art (at first in descriptive and later
in representational art) the individual became conscious
of himself and his own strength and significance, burst the
bonds of custom and put new in the place of the traditional.
We observe in the course of the 7th and 8th cent. a similar
process in Greek religion. Hitherto it had been the creation
of the super-individual spirit of the community ; now individ-
ual priests and prophets make their appearance and gain
influence. Religion seemed to have entered upon a critical
stage. The old popular cults no longer satisfied the new
strong emotions and the necessity for a personal relation
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between the individual man and his God made itself felt.
The reasons for this are closely connected with the changes
in the life of the Greek people which have previously been
described. The insecurity of property and life which the
political revolutions brought with them could only intensify
the deep innate feeling for the transience of all earthly things
and cause him to look for some superterrestrial support which
would assure him security and permanence amid all the change
of mortal things. But together with this external insecurity
we can observe at this time a wide-spread internal uncer-
tainty which makes a striking contrast with the self-assured
bearing of the Homeric heroes. Their minds are possessed
by a remarkable religious fear. The fear of having committed
any sin of deed or omission against the gods, or of defilement
by any contact with impurity made whole states as well
as individual persons feel the necessity for atonement and
purification. Priests and prophets were often called from
distant places to perform the ceremony, e.g., Epimenides of
Crete, who purified Athens by an oriental rite after the defile-
ment of the city by Cylon at the end of the 7th cent. He,
like other similar figures of these times, was credited with
ecstatic trances during which he was supposed to receive
divine revelations. His peculiarly close relations with God
were signalised by a mode of life made holy by asceticism—a
completely new phenomenon on Greek soil. For divination
of the future the old augury of signs known from Homer
was no longer felt to be sufficient. Inspired prophets and
prophetesses Bacides and Sibyls now appeared on the scene,
who, full of the God, made their prophecies in ecstatic trances.
Spirit-conjuring, too, a practice which was quite foreign to the
Homeric world and is first mentioned in one of the later
poems, the Nekuia of the Odyssey, achieved in this time wide-
spread popularity.

Thus the ground was prepared for a new religion independ-
ent of the traditional cults, which came from abroad, from
Thrace or Lydia and won an entrance to the Greek world.
This new God, Dionysus, who had not yet taken up his abode
on the Homeric Olympus, and whose invasion of Greek
territory met with a vigorous opposition,” won for himself
in the course of time a place among the native gods. His
worship was combined with indigenous cults like that of the

r Z1joff. 460.
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Attic wine-god. At Delphi he made a truce with Apollo,
where the old oracle of signs under his influence assumed
the form of divination by ecstatic inspiration. He was
received into the divine circle of the Eleusinian mysteries
under the name of Iacchus. Dionysus is the god of creative
nature. He was celebrated in noctumnal rites by torchlight
on mountain tops to the accompaniment of wild music.
His worshippers were usually women who followed him as
Ma®nads and swung the thyrsus in wild dance, until in their
ecstasies they believed they saw the god himself or his sacred
animals, the lion and the panther, overpowered them and
tore them to pieces. This cult was established as a dogmatic
creed which was connected with the name of the Thracian
bard Orpheus. Dionysus is here the lord of life and death.
He himself—so the legend goes—was torn to pieces in the
form of an ox by the Titans, who swallowed his limbs. Only
the heart was retrieved by Athena and brought to Zeus, who
made from it the new Dionysus-Zogreus. Zeus blasted the
Titans with the lightning and from their ashes men were
created. Thus they have a double nature; they are a com-
bination of the Titanic element which has its seat in the body,
and the divine Dionysiac element, from which the soul takes
its origin. The body is mortal and the soul eternal, that is
without beginning and without end. The soul is imprisoned
in the earthly body as a punishment for some transgression
committed during its divine existence. The body is not
the instrument of the soul but rather its bonds, 1ts prison, its
tomb (cwua-ojua). For many thousands of years the soul
must undergo new births alternating with periods of purga-
tion in Hades and enter into a variety of plant, animal and
human bodies. Only if it follows the path of salvation in
conformance with the precepts of Orpheus, the master,
leads a pure life and abstains from flesh and other forbidden
foods (e.g., beans) and keeps away from all blood offerings,
can it finally be freed from the circle of births and return to
the lost state of divine bliss. Round this dogma of the trans-
migration of the soul the Orphic communities were built up,
which spread on the mainland especially in Attica, and to a
great extent in the western colomies of southern Italy and
Sicily. We possess, although from a later date (1st-znd
cent. B.C.) gold plaques from Petelia, Thurii, Eleuthernae
in Crete and Rome, which were put into the graves of the
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members of Orphic communities. The inscriptions on them
testify that the soul of the dead man or woman *‘ comes as
pure from e ”’, that it ' has escaped from the grevious
circle of births”. It is addressed “ O happy and blessed
one! Now you are to become a God instead of a man ".*
This doctrine of transmigration was combined in Orphicism
with cosmological speculation the details of which are not
quite clear. This much we know definitely however: that
in the beginning of all things were Chaos and Night and these
produced an egg from which sprang the winged Eros.? It is
also certain that the Orphic theology which was contained in
the Tepoi Aoy, did not completely supersede polytheism.
It regarded the names of-gods as nothing more than different
terms for the manifold effects and manifestations of the One
divine Being which formed the kernel of the whole world.
Thus in doctrines like the following :

Zeus is the beginning and the middle, from Zeus is everything made.
Zeus is the foundation of the earth and the star-gleaming heavens ;

or:

One is Hades and Zeus and Helius and Dionysus,
One God dwells in all.3

The Orphic theology borders on pantheism without however
taking the final step. It sought to comprehend the world as
a unity in which an immutable law reigns. It never however
succeeded in surmounting the difficulty which the contrast
of mind and matter, God and the world, soul and body offers.
By the doctrine of transmigration man is enclosed in the
cosmic circle of becoming and passing away, and his fate is
fulfilled according to the stern law: ** what you have done,
you must endure *’.4

This Orphic mystery religion is a complete reversal of the
true Greek view of life, according to which the corporeal
man is the real man and the soul merely a sort of strengthless
shadowy image. In the Orphic philosophy on the other hand

I Orphicorum fragmenie coll. O. Kern 1922. Fr. 32. Diels, Vorso-
kyatiker Fr. 17-21.

2 Aristoph., Birds 6go ff. (Kern fr.). On the other hand it is im-
probable that the figure of Phanes, who is mentioned in the remains
of the so-called Rhapsodic Theogony and seems to have taken the place
of older Zogreus, belonged to the original Orphic doctrines.

3 Fr. 21 239 (Kern).

4 Plato, Laws IX, 870D, E.
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’



16 INTRODUCTION

the eternal and indestructible is the soul, while the body is
transient, unclean and contemptible. To the Greek, life
on earth in the sun is the true life, and the other world ismerely
a gloomy imitation of it ; to the Orphic life here on earth is
a sort of hell, an imprisonment, a punishment. It is onlyin
the other world, after the liberation of the soul from the prison
of the body, that the true divine existence awaits us. Euri-
pides felt this contrast so strongly, that he puts the following
words into the mouth of a character in a lost tragedy :

Who knows then whether life is not death
And what we call death, in the underworld is called life ?*

This complete reversal of the original, pure Greek view of life
and the consequent change of values, especially the contempt
and repudiation of the flesh, together with the practical
ascetism arising from this belief, is wholly foreign to the Greek
nature. It indicates, rather, a non-Greek, oriental origin.
It may be that this mystical tendency struck responsive
chords in the Greek character and satisfied certain needs which
made themselves strangely felt about the time of the rise of
this cult ;* it may be that the passionate Greek suddenly
threw himself into religion and found there his satisfaction ;
nevertheless the dualism of this mysticism which divides the
nature of man into two hostile elements remains a foreign
strain in Greek blood. This idea of salvation, of the libera-
tion of the god-like soul from the shackles of the earthly
body doubtless originated in India, where it makes its appear-
ance in the so-called Upanishads, the explanatory commen-
taries on the Vedas written between 8oo and 600 B.c. when the
Vedic beliefs were dying out. Here the cult was of a more
speculative character, but in Iran the religion of Zarathustra
combined it with the old national gods of the Persians. The
oldest Gdthas of the Avesta are familiar with the belief and
in a newly discovered fragment of Zarathustra he appears as
a saviour sent fromheaven to free the soul from the ‘‘ embrace "
of the body. It was Thrace which formed the bridge over
which this oriental doctrine of deliverance crossed into
Greece. Here, at a very early date, traces are found in differ-
ent nations not only of a belief in immortality, but also of a
reversal in the respective values of this world and the next

I Polyidos, Fr. 638 ; compare Phrixos, Fr. 833.
2 See above 14 fI.
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which found expression in the custom of bewailing newly
born children and felicitating the dead at burial on their
blessed lot.! Thrace was of course also the native country
of Orpheus, under whose name this cult spread in Greece.
Orphicism, however, never succeeded in displacing the native
religion of the Hellenes; but it soon became strong and
tenacious enough to occasion lively philosophic speculation
among the Greeks. It is hardly justifiable to derive the
‘“ Origin of natural philosophy from the spirit of mysticism '3,
for the Greek mind in its maturity acquired an independence of
thought that was strong enough to break unaided through the
shell of myth and to fashion a new picture of the world in the
light of reason. Nevertheless this new religion helped to
shake the authority of the old and here and there to change
its forms. It may have worked like a ferment in the minds
of the men of that time and thus far have given a new impulse
to thought. The Greek of the 6th cent. B.c. who was no
longer satisfied with the traditional religion had two courses
open to him: that of rational thought and investigation,
which the Ionic physicists followed, and that of religiousmystic-
ism, to which Orphicism pointed the way. These different
lines of development were however not completely separated,
but crossed and re-crossed; for religion and philosophy have
a common end when they deal with the ultimate questions.
The whole development of Greek philosophy appears as a
continual controversy and, in important phases, a compromise
between mnational Greek monistic and oriental dualistic
thought, in a word between intellectualism and mysticism.
At one time these two streams divide and run separate courses ;
at another they combine to form new and fruitful ideas, in
which, however, the non-Hellenic element is always unmistak-
able. Itwas alwaysin the times of great internal and external
disturbances, such as in the 6th cent. itself, after the catas-
trophe of the Peloponnesian war, in the 1st cent. B.c. at the
end of a hundred years of Roman revolution and finally from
the 3rd cent. A.D. onwards until the time of the decline of the
ancient world, that the dualistic-mystical tendency came to
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" the fore. Finally, in the form of neo-Platonism, after the
exhaustion of rational thought, philosophy was transformed
into mysticism.

Thus the first precursors of Greek philosophy, whom Aris-
totle called ‘‘ theologians ’* are revealed to us in a curious
twilight of religion and philosophy. Apart from Orpheus
we know of a Muszus and Epimenides and the most remark-
able of them Pherecydes of Syros. This man, half theo-
logian and half natural scientist, was the author of a work
with the peculiar title ‘* Five Chasms *’ (revréuvyos) in which
he propounded a phantastic theory of creation. According
to this there are three eternal beings: Zas, Chronos and
Chthonie. Zas marries Chthonie and bestows upon her a
great, multicoloured robe, which he spreads upon a winged,
that is to say a wide-spreading, tree. On the robe the earth
and the ocean (‘' Ogenos *’) are depicted. The book contained
also the story of the world-creating Eros and the struggle
of Chronos with Ophioneus. In the five chasms with their
pits, cavities, doors, and portals the neo-Platonists sought
to find an allegory of the transmigration of the souls, while
the Aithalides mentioned in the same work, whose soul in
virtue of a gift bestowed on him by Hermes could spend part
of his time in Hades and part on earth, was considered in
later times to have been a previous incarnation of Pythagoras.
In still later times the sun-dial constructed by him was
pointed out on the island of Syros. Around his death many
contradictory legends gathered, in some of which he appears
as the teacher of Pythagoras.* Thus in this miraculous
figure a remarkable combination of mystical and rational
elements is contained.

The second preliminary phase of Greek philosophy 1s the
proverbial wisdom, which appears in connected form in the
gnomological works of Solon, Phocylides, Theognis, etc.,
and in isolated prose maxims. Here belongs the group of the
so-called seven sages, who however were rather men of prac-
tical life. Short sayings were attributed to them, which
contained precepts for the conduct of life, such as: ‘° Know
thyself | ” ** Nothing in excess ", ** The beginning shows the

¥ Met.I1X,6p.1071b26 XIII, 4 p. 1091 b1 fi.
2 Diels, Vorsocratiker 4 I1, p. 198 ff. The imwéwrepos pis led Diels to
1‘:’h7 conjs?:ture that Pherecydes was influenced by Anaximander (see
elow 28).
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man ’, ‘“ Occupy thyself with serious things’’, ‘‘ Go bail
for someone and you will regret it ", * It is difficult to be
honest "', etc. The composition of this group of seven varies
in different accounts ; but of the twenty-two names mentioned
the following occur in every list: Solon of Athens, Bias of
" Priene, Pittacus of Mitylene and the man, who was really
the first Greek philosopher. This was Thales of Miletus, to
whom legends assigned a special place among his contem-
poraries.?

Thus we find an explanation for the rise of Greek philo-
sophy primarily in the peculiar gifts of the Greek people,
in which understanding and imagination, rational and in-
stinctive forces were united in a fruitful combination. The
enthusiastic element, which was undeniably present in the
Greek character was tempered by a feeling for truth and
clarity. Their passionate disposition was held in check by
a sense for order and a love of moderation and restrained by
law, both in the realm of politics and formal art. The Greeks
themselves connected their mental character with the climate
of their sunny land, which however was not so rich that work
was unnecessary : for poverty is the mother of virtue.2 At
the same time their land pointed to the sea and traffic with
foreign peoples. From there they received various stimula-
tions ; but what they borrowed they made their own and
developed in their own way.3 Their philosophy is their own
peculiar creation which was bound to well up from the depths
of their nature, as soon as the progress of mental development
had brought them beyond the childhood stage of myth and
the Logos boldly spread its pinions in quest of knowledge
and truth.

§ 4. THE MAIN PERIODS OF GREEK PHILOSOPHY

A cursory survey of the development of Greek philosophy
reveals the fact that it falls into four distinct periods.

1. The pre-Socratic philosophy from the beginning of the
sixth until the middle of the fifth century. It consists

T Plat., Prot., 343 A, Plut. Sol. 4.

2 Hippocr. De aere, is, locis, 5, 19, 23f, 31. Eurip.,, Med.
824ff ; Fr. mc. 981, Plato, Tim. 3, p. 24 C. Herod,, III, 106, VII, 102 ;
cf. IX, 122. ’

3 Epinomis 928 : ¥r wep dv " EXAqves BapBdpwv wapakdBwot, xdA\iov
TouTo els Té\os dwepydiovrad.
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mainly of natural philosophy, although it makes certain
significant departures from this field. Its main interest
is concentrated on the world that surrounds man, the
Cosmos. It came to an end with the scepticism of the
Sophists, who turned the attention of philosophy to man,
to his mental and moral nature and to the practical problems
of life.

2. The Socratic philosophy. With Socrates, men become
even more exclusively than with the sophists the central
problem of philosophic thought, with the main interest in
the correct conduct of life. The solution of this problem
was the aim which inspired Socrates to search for objective
knowledge. It was this striving after knowledge that led
on the one hand to the epistemological toundation of philo-
sophy and on the other to a new expansion of the field of its
activities, which consisted in the working out of problems
which had been raised in the pre-Socratic philosophy and
Sophism. A temporary solution was reached in the two
great systems of Plato and Aristotle, which however are
completely different. Side by side with these are found the
minor Socratic schools, which were occupied partly with
epistemological and partly with ethical questions. The
period of their activity falls in the 4th cent. B.C.

3. Hellenistic Philosophy. Side by side with the Platonic
Academy and the Peripatetic school founded by Aristotle
in the Lyceum, there arose about 300 B.c. the Stoa and
Epicureanism, which in their physics linked themselves up
with the pre-Socratic systems and in their individualistic
cosmopolitan ethics developed the doctrines of the Socratic,
the Cyrenaic, and the Cynical schools. In this they gave
expression to the change in world conditions which had been
brought about by the destruction of the Greek Polis and the
mixture of peoples in the empire of Alexander the Great
and those of the Diadochoi. Scepticism, though resembling
them in its individualism, was rejected by these four schools,
but was taken up in the doctrines of the Megarean school
(which was likewise descended from Socrates) and exercised a
strong influence on the middle and later Academy.

4. The philosophy of the Roman Empire. This is not funda-
mentally different from Hellenistic philosophy, for the four
main schools lived on in this period and both the Stoa and
Scepticism received a new impetus. But this was not strong
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enough to offer and sustain a successful resistance to the
influx into Greek thought of oriental and mystical elements,
which from the middle of the first cent. B.C. onwards set in
with increasing force, gained the upper hand in the Hellen-
istic-Jewish philosophy, and in neo-Pythagoreanism and led
finally in neo-Platonism to the extinction of Greek
philosophy.






FIRST PERIOD

THE PRE-SOCRATIC PHILOSOPHY

§ 5. ITs CHARACTER AND DEVELOPMENT

PRE-SOCRATIC philosophy can also be termed Ionic philo-
sophy, after its country of origin, for it was in the great
commercial sea-ports of Ionia, at first under Lydian, and later
(from 546 B.C. on) under Persian sway, in Miletus, Ephesus,
Klazomena, Samos that first philosophy was born, where in
favourable contrast to the sensitiveness and narrow-minded-
ness of the Athenian democracy, the habitual tolerance
exercised by the Persian government in questions of belief
permitted it to develop without hindrance or molestation.
From here they sent out apostles carrying their wisdom to
the Attic Athens and to the Thracian Abdera and not least to
the colonies of the Greek west, where they founded new centres
for their activities.

The creators of this philosophy were a succession of in-
dividuals most of whom were members of distinguished fami-
lies and for the greater part engaged in political activities.
They bear the names guoixol, cogpol Or coguoTal. The term
¢t\doogor, although it existed at that time, was not applied
to them. It seems first to have acquired its technical sense
in the circle of Socrates and Plato and only after that to have
attained general currency.r It was a characteristic of the
Ionic cog¢ds that he combined theoretical knowledge of the
world with mastery of practical life. It would seem therefore
not improbable that practical needs and interests were an
important factor in this Ionic philosophy. The mariner
had always had to rely on observation of the stars for his

I guoixol Qquite general; ogoply Xenophon, Fr. 2, 12; ogogoris
Herod. IV, 95. Xen. mem. I, 1, 11. Isocr. 15, 268; ¢\ovogerv
Herod. I, 30; ¢\éoogos first in Heraclit. Fr. 35 (if authentic; v.
Willamowitz, Go#t, Nachr. 1898, p. 219, I). ¢osédpwr Aéywr duthad
Gorg. Hel. 13 ; ¢ooopla=""thirst for education ' Plat., Prot. 335 DE.
342 AD. In a new meaning however, Phadr. 278 D. It can therefore

hardly be correct to attribute it to Pythagoras (Diog. L I, 12). Iso-
crates too still called his general education ¢u\osopla.
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orientation at sea. That may have given an impulse to the
systematic observation of the heavens, so that it was in a
good sense that later writers ascribed a ‘‘ nautical astrology *’
to Thales. Soon after him men like him began to commit
their thoughts to writing. Their works were at first cir-
culated in prose or verse among a small number of friends
and were only later given publication. The constantly
recurring title of their writings seems to have been “ On
Nature ”’ (wepi ¢puoews).” Their circulation should not be
imagined as confined to a small clique ; the works of Herac-
litus were known in Elea and Athens, while those of Anaxa-
goras could be bought in the book shops.? There is no doubt
that personal relations existed between the oldest Greek
philosophers. How far they combined to form schools is
less clear. The later evidence on the question is open to the
justifiable doubt that it merely projects the relations which
existed later in Hellenistic philosophy into the past. It is
however certain that among the Pythagoreans such a school
existed and we find some traces of the same phenomenon
elsewhere. Thus Plato (Soph. 224 D) assumes the existence
of such a guild among the Eleatics and he speaks of ‘“ men of
Ephesus ”’ (Theet., 179 C) and of ‘‘ Anaxagoreans *’ (Crat.
409 B), and when Simplicius (after Theophrastus) calls
Anaxagoras ‘' an associate of the philosophy of Anaximenes "’
that seems to point to the continuance of a school of this
philosopher in Miletus, since it is not possible that Anaxa-
goras could have known him personally.3

What particularly distinguishes this oldest period of Greek
philosophy is the complete fusion of philosophy and science.
There is still no distinction of any kind made between specu-
lation and empirical research. Astronomy and mathe-
matics as well as all branches of natural knowledge, and in
the beginning even medicine, were all included in the scope
of philosophy, the last named science being the first to detach
itself as a practical véxvy. Only (oToply, the combination
of history and geography, as practised by the Ionic logo-
graphers and Herodotus, stands apart, and even here the divid-
ing line is not always sharply drawn. Ionic philosophy in

¥ The earliest writings of this i i
like Alcmaeon Fy. 1 : g;A)\xp.ulwvg eKn::r::;i;ortz::eA]Z?: :'ekg.an something

2 Plat. Ap. 26 D.E.

3 Simpl., Phys. 27, 2. Diels, Vors. 4, 46 A. 41.



ITS CHARACTER AND DEVELOPMENT 25

its first representatives, considered from a methodological
point of view, is pure dogmatism. Without first making
any sort of inquiry into the possibilities of human know-
ledge, they made an immediate attack on the ultimate
problems of the origin of the universe. Their philosophy is
rightly called ‘‘ natural philosophy "’ after the chief object
of their inquiries. They first raised the question of the basic
substance underlying all things, to which the three Milesians
gave different answers. From this supposition of a uniform
basic substance the problem of change and, together with it,
of being and not being, becoming and passing away, rest
and motion followed as a logical consequence. Thisproblem
was all the more likely to occur to the Greek in that the
etymological meaning of his word for nature ¢uois led him
to regard it not as something complete and finished, but rather
as something still in the stage of formation and growth, as
a process. The two diametrically opposed attempts by
Heraclitus and Parmenides to solve this problem were followed
by the three compromise-systems of Empedocles, Anaxa-
goras, and the atomists. They all denied an absolute becom-
ing and passing away and